which is different from the structured community. Communitas is an intense community spirit, the feeling of great social equality, solidarity, and togetherness. Communitas is an acute point of community. It takes community to the next level and allows the whole of the community to share a common experience, usually through a rite of passage. This brings everyone onto an equal level; even if you are higher in position, you have been lower and you know what that is like.
Every society must, from time to time, have liminal occasions. As a temporary state, it allows individuals and groups to have moments of self-reflection, an opportunity to look critically at the society they have left behind and imagine the society they
have not yet entered. Liminal experiences are moments of dreams, visions, and projections for a better future. Turner aptly summed them up thus: "I see liminality as a phase in social life in which this confrontation between 'activity which has no structure' and its 'structured results' produces in men their highest pitch of self-consciousness." 3 This international colloquium is one such moment for the Church in Africa to take stock of the past and visualize the future that is not yet there. In this environment, we form a communitas. The Catholic Church in Africa is standing at the threshold of a new era, looking critically at the past she has left behind and imagining the future that is yet to come. This colloquium is made more significant because it is taking place within the context of the Extraordinary Jubilee Year of Mercy. Every Jubilee Year marks a new beginning; the Holy Door is opened, and God's people are ushered into a new era, representing eternity, the intrusion of eternity into temporality. This paper examines how the Catholic Church can effectively carry out her mission to communicate the justice and peace of God on the continent. The paper addresses primarily members of the Church in Africa, for it is through a lived experience of justice and peace that she can communicate the same to the rest of the continent.
The words of the great doctor of the Church, Gregory of Nazianzus, are pertinent here:
With these thoughts, I am occupied night and day: they waste my marrow, and feed upon my flesh, and will not allow me to be confident or to look up.
They depress my soul, and abase my mind, and fetter my tongue, and make me consider, not the position of a prelate, or the guidance and direction of others, which is far beyond my powers; but how I myself am to escape the wrath to come, and to scrape off from myself somewhat of the rust of vice. A man must himself be cleansed, before cleansing others: himself become wise, that he may make others wise; become light, and then give light: draw near to God, and so bring others near; be hallowed, then hallow them; be possessed of hands to lead others by the hand, of wisdom to give advice. 4 The aim of this paper is, therefore, to highlight how the Church in Africa can communicate the justice and peace of God by effective use of the means and skills of communication.
THE RESEARCH FIELD: MEDIA, RELIGION, AND CULTURE
This paper is situated within the research field of media, religion, and culture. As distinctive fields of study, media studies and religious studies have covered a long history. But the effort to bring together scholars in both fields, to bridge the "wide cultural gap of misunderstanding" which has separated them and assuage the mutual suspicion harbored in both camps, has been very recent.
5 This divide is derived from the sociological foundations of early media studies which did not see religion playing a significant role in nation-building. Religious leaders, on their own part, saw media content as trivializing and corrupting religious beliefs and practices.
The field of study which today goes by the name "Media, Religion, and Culture" has its beginning in the early 1980s. In this period, religious and media scholars began to recognize that an interdisciplinary effort was needed if they wished to chart the varied configurations of contemporary society. The interdisciplinary effort crystallized into the network of scholars who, without abandoning their original fields of specialization in either communication/media studies, sociology, anthropology, or religious studies, were able to carve out a new field of interest which focused on topics within the intersection of media and religion in given cultural milieus.
This group of scholars is currently organized under the umbrella of the Interna- In line with the tenets of applied research, this paper applies the teachings of the magisterium of the Catholic Church and relevant findings in the field of communication and media studies to articulate the effective way for the Church in Africa to communicate the justice and peace of God on the continent.
THEORETICAL FOUNDATIONS
• The Catholic magisterium on justice, peace, and reconciliation
In articulating the pathways toward peace in the modern world, the fathers of the Second Vatican Council, in the document Gaudium et Spes, underscored the root causes of conflict:
In order to build up peace above all, the causes of discord among men, especially injustice, which foment wars must be rooted out. Not a few of these causes come from excessive economic inequalities and from putting off the steps needed to remedy them. Other causes of discord, however, have their source in the desire to dominate and in a contempt for persons. And, if we look for deeper causes, we find them in human envy, distrust, pride, and other egotistical passions. Man cannot bear so many ruptures in the harmony of things. Conse-quently, the world is constantly beset by strife and violence between men, even when no war is being waged. To answer these questions, we shall first present the current state of communication in Africa and then highlight the role communication can play in the effort of the African Church to achieve her mission of promoting reconciliation, justice, and peace.
• Africa in the new era of mediated communication
The early 1990s ushered in two major revolutions in Africa: a wave of political democratization which swept through many countries and a concomitant democratization of the airwaves. radio stations had grown from forty to 426 stations. They also became more diversified and commercialized in that period, moving from the region's capital cities to local neighborhoods where they broadcast their programs predominantly in FM.
Most of these are community radio stations, and most countries have at least twenty. 14 This is why Africa is known as the "radio continent." 15 It is often said that there are more homes in Africa with radios than access to running water.
Citing various sources, the United Nations Education, Scientific, and Cultural Organization (UNESCO) provided a good picture of the communication situation in
Africa. It noted that radio remains the most ubiquitous means of communication with at least 75% of households in developing countries having access to a radio. In eleven countries surveyed across Africa, local commercial radio grew by an average of 360% between 2000 and 2006, whereas community radio grew by a striking 1,386%, on average, over the same period. AM/FM radio counts for 86% of the total time adults aged 25-54 spend listening to three main audio platforms. Adults listen to AM/FM radio eight times more than satellite radio and seventeen times more than Internet audio streaming. The number of those listening to a foreign radio station declines when local media become freer and provide what local people most want to hear. According to BBC audience research, in most cases, the BBC achieved large audiences (20% or more) only where the choice of local services was limited to five or fewer stations. As choice grows, BBC audiences fall. Radio in Tanzania has become more interactive over time, with more radio call-in shows to encourage participation. While 76% of radio listeners listen to radio call-in shows, only 5% had actually called in to a show in the last 12 months.
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Along with radio, mobile phones are the most accessible forms of technology. A key feature of African mobile phone use is its convergence with radio listening. As the UNESCO report revealed, among regular mobile users in Zambia, 33% said they listen to the radio via their handset on a weekly basis, and 25% said they listen on a daily basis. Unlike the use of mobile Internet, radio listening is more evenly spread across urban and rural users. However, only 8% of monthly mobile phone users own a mobile phone personally.
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Unlike former revolutions, the digital revolution has a faster global reach. Despite the existence of the digital divide, developing nations are quicker to appropriate the fruits of this revolution than former ones. Thanks to smart phones and mobile internet, access to the internet is growing apace in developing countries as in more developed ones. According to the Internet Society, smart phones sales are fast overtaking the sale of personal computers in many countries, and as of December 2011, there was more than 50% access to mobile broadband in developing countries. The ability to perceive the light of the mystery of the Trinity shining on the faces of brothers and sisters around us, to be attentive to our brothers and sisters in faith within the profound unity of the Mystical Body, and therefore as "those who are a part of me," in order to share their joys and sufferings, to sense their desires and attend to their needs, to offer them deep and genuine friendship, the ability as well to recognize all that is positive in the other so as to welcome it and prize it as a gift that God gives me through that person, in a way that transcends by far the individual concerned, who thus becomes a channel of divine graces; and finally, the ability "to 'make room' for our brothers and sisters, bearing 'each other's burdens' (Gal 6:2) and resisting the selfish temptations which constantly beset us and provoke competition, careerism, It is also the relationship among human beings as children of God, brothers and sisters in Jesus Christ.
When translated into practical language, the spirituality of communion entails fraternal love and service, the "sharing" of one's charisms and other personal spiritual gifts with others within the small intimate circle of friends. It entails the capacity to negotiate and dialogue, which are requisite skills in the process of reconciliation. acknowledge our differences but at the same time endeavor to understand each other through dialogue and cultural fluency. The more the African continent is permeated with the spirituality of communion, the more justice and peace there will be on the continent.
THE NEW MEDIA, COMMUNITY, JUSTICE, AND PEACE
More than the other means of communication, the characteristics of the new media resonate more closely with the spirituality of communion. The pertinent characteristics are those of interactivity and convergence.
• Interactivity and communal sharing
Interactivity is the enhanced involvement of the user in the communication pro- A far greater social revolution has occurred in the digital age. Digital literacy is far 32 Benedict XVI, "New Technologies, New Relationships." 33 See Hodkinson, Media, Culture and Society: An Introduction. 34 See McQuail, McQuail's Mass Communication Theory. easier to acquire than earlier forms of literacy. Computer and mobile telephony allow anybody with imagination the opportunity to be a media creator without recourse to preexisting authority. One can be a publisher, a photographer, or a broadcaster using any of the platforms provided by new media like WordPress, YouTube, Facebook, etc.
New media thus fosters a highly democratic spirit, because things which were hitherto the special preserve of the rich and mighty are now accessible to the "com- Their rebellion could be against the harsh socioeconomic situation to which their elite has subjected them, in contrast to the images of development they now see from other parts of the country and beyond, thanks to new media.
It is an established fact that new media is a potent weapon for exposing, combatting, and dismantling various forms of injustice and undue domination. It provides avenues for expression, and everybody can be heard. If people are denied access in the mainline media, they migrate to social media. In this way, new media helps us to build up a more just and egalitarian society.
• New media, convergence, and community building
Another key characteristic of new media is that it is connected or networked. Digital systems thrive on their interconnectedness, as exemplified by the internet. Various components of the modern world have become linked together, giving rise to contemporary society's being known as the networked society. 35 The internet is the engine driving the networked society, bringing about the convergence of hitherto disparate media platforms. Through the process of convergence, one can now do any number of things online-read the newspaper, listen to the radio, or watch television-and, at the same time, make telephone calls. These activities were formally separate and required specialized instruments to be carried out.
A networked society in which disparate components are converging together is a wake-up call for every institution in the world to the need to work as a team-or perish. The U.S. commission that investigated the September 11, 2001, terrorists' attacks on the country noted that one of the major causes was the lack of synergy between relevant national security agencies; 36 people were operating with a "oneman-show" attitude, each group trying to outshine the other. 
EPILOGUE
In his post-synodal exhortation, Pope Emeritus Benedict XVI mandated the Church in Africa to be a minister of reconciliation as the right pathway to achiev- ing justice and peace. In this paper, we have made the point that the language needed to communicate the justice and peace of God in the continent is the language of love, that is, when the church as institution and her members are permeated with the spirituality of communion. We have articulated the practical demands of this spirituality and how they harmonize with the major elements of new media.
We have indicated how the application of new media's instruments and an integra- 
